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Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.

00 Introduction 

Haggai.

BY

THE REV. A. C. JENNINGS, MA

INTRODUCTION

TO

HAGGAI.

I. The Author.—Haggai is in point of time the first of the prophets of the Post-Captivity period. Of his tribe and parentage nothing is recorded in Scripture. It is not even known whether he was born before or during the exile, nor whether his birth took place in Judæa or in Babylon. Ewald infers from the comparison adduced in Haggai 2:3 that the prophet had himself seen the first Temple. In this case he must have been advanced in years at the time of his delivering these prophecies. The passage, however, does not at all necessitate this inference. On the other hand, a worthless Patristic tradition records that Haggai was born at Babylon, and delivered his prophecies in youth, that he survived the completion of the Temple (B.C. 516), and was interred with honour close to the burial-place of the priests. (See Pseudo-Dorotheus, in Chron. Pasch. 151 d.) The Jewish legend makes Haggai a member of the Great Synagogue of one hundred and twenty elders established by Ezra. To this is attached an absurd account of his surviving till the visit of Alexander the Great to Jerusalem.

All that we certainly know of the personal history of the prophet is gathered from Haggai 1:1; Haggai 2:1; Haggai 2:10; Haggai 2:20, compared with Ezra 5:1; Ezra 6:14. (See below, on Occasion of Writing.) The LXX. prefixes the names of Haggai and Zechariah to Psalms 138, 146-148; the Peshito Syriac to Psalms 126, 127, 146-148. Psalms 146 is the first of a group of Psalms known among the Jews as the “five Hallelujahs,” and probably composed for the services of the second Temple. Pseudo-Epiphanius records that Haggai was the first to chant the Hallelujah in this Temple. This he apparently regards as the explanation of the LXX. inscription, since he adds the comment, “Wherefore we say Hallelujah, which is the hymn of Haggai and Zechariah” (de Vitis Proph.). The name Haggai is certainly connected with the substantive Chag, “a feast.” It is uncertain whether it means “My feasts” or “feasts of Jehovah;” or is to be regarded as an adjectival form, “festive.”

II. The Occasion of Writing.—Haggai began to prophesy in the second year of Darius Hystaspis, i.e., in B.C. 520. (Comp. Haggai 1:1 and Ezra 5:1.) The object of his mission was to rouse the restored exiles from a condition of religious torpor, and induce them to complete the restoration of the Temple. To understand the circumstances under which Haggai began this work we must cast a glance backward at the history of the preceding fifteen years. The favourable edict of the first year of Cyrus (B.C. 536) had brought up to Judæa a congregation of some 42,360 freemen, besides 7,337 male and female slaves. In the seventh month of this year these restored exiles had set up an altar to Jehovah, and had observed the Feast of Tabernacles according to the ancient ordinance. The next year witnessed the foundation of the second House. We read that the joy appropriate to this occasion was damped by the regrets of the aged men who had seen the Temple of Solomon in its magnificence (Ezra 3:12). This form of discouragement is found operating again, after Haggai had persuaded his countrymen to resume the work of building. (See Haggai 2:3.) A more direct obstacle to the business of restoration was the antagonistic attitude of the Samaritans. The semi-idolatrous character of the Samaritan religion had induced Zerubbabel and Joshua to decline the co-operation of their brethren of the north. Irritated at this slight, Rehum and Shimshai incited the heterogeneous tribes who had settled in Samaria, and “weakened the hands of the people of Judah, and troubled them in building.” In order to obtain legal sanction for their proceedings, these adversaries secured the assistance of certain counsellors at the Persian court. This was in the reign of “Ahasuerus” (Cambyses), the successor of Cyrus. Their intrigue, however, did not come to a head till the accession of “Artaxerxes” (the usurper Pseudo-Smerdis, B.C. 522 or 521). In reply to a Samaritan petition alleging that Jerusalem had always been “a rebellious city, and hurtful unto kings and provinces,” Artaxerxes issued an edict forbidding the rebuilding of the city. The prohibition made no mention of the Temple. It was easy, however, for Rehum and Shimshai to extend its scope, and stop the “work of the house of God” “by force and power” (Ezra 4:23-24).

It does not appear that the Jews themselves cared to have it otherwise. The usurper’s reign lasted less than a year, and the accession of Darius Hystaspis (B.C. 521) might well have been regarded as an opportunity for obtaining an abrogation of the adverse decree. But the duties of religion were now regarded with indifference. The wealthy citizens availed themselves of the change of dynasty to commence building private mansions not void of pretension to magnificence (Haggai 1:4; Haggai 1:9). But the dwelling-place of the Most High lay neglected. The work had progressed but slowly during the thirteen years preceding the accession of Artaxerxes. For at least a year and a half it was entirely suspended. It was at the close of this period that Haggai and Zechariah came forward and “prophesied unto the Jews that were in Judah and Jerusalem in the name of the God of Israel” (Ezra 5:1). The mission of both prophets dates from the middle of the year B.C. 520, the second year of Darius. Haggai’s earliest utterances. occurred in the sixth and seventh months of that year (Haggai 1:1 to Haggai 2:9). Zechariah next takes up the strain with an exhortation to repentance, dating from the eighth month (Zechariah 1:1-6). Haggai delivers his final address on the twenty-fourth day of the ninth month. Exactly two months later begins Zechariah’s series of visions (Zechariah 1:7 seq.).

Haggai’s first utterance was exclusively one of rebuke, its theme being his countrymen’s neglect of the Lord’s house. The effects of this utterance appear to have manifested themselves almost immediately. Zerubbabel the governor and Joshua the high priest, “with all the remnant of the people,” turned a willing ear to his exhortation, and the prophet was able to change the accents of reproof for those of comforting assurance (Haggai 1:13). Before the end of the month which witnessed the opening of Haggai’s mission, the work of building had been resumed. The prophet was now able to extend his consolatory assurances, the prompt obedience of his hearers being rewarded by a twofold promise:—(a) the curse that had hitherto rested on all agricultural pursuits was to be removed; henceforth the labours of their hands should be blessed (Haggai 2:15-19); (b) the Temple they were rearing was to be connected with a great diffusion of religious knowledge. The old paths of this world’s course were to be broken up; earthly powers were to be brought low; the Gentiles were to glorify Jehovah with worship and precious offerings; the royal line of Judah, now represented by Zerubbabel, was to be exhibited as the object of Jehovah’s choice (Haggai 2:6-9; Haggai 2:21-23).

The Christian reader hardly needs to be informed when and how this latter promise was realised. Its connection with the New Dispensation is obvious and undeniable. The Saviour derived His man’s nature from the royal line of David, and Zerubbabel’s name is accordingly included in the pedigrees handed down by St. Matthew and St. Luke. The effect of His Dispensation has been indeed a “shaking of nations,” a subjugation of the “kingdoms of the heathen.” To the Jewish system and its Temple, His Advent imparted a glory hitherto unknown. It may be said, indeed, that the very presence in the Temple of “God manifest in the flesh sufficiently illustrates the promise of Haggai 2:9 : “There Christ, the Son of God, was as a child offered to God; there He sat in the midst of the doctors; there He taught and revealed things hidden from the foundation of the world.” Such a presence was indeed a glory greater than that of the Shechinah.

To press the details of Haggai’s prediction more closely than this appears impossible, and unnecessary. The transference of the glory of the Temple to the Messianic Church does not come under treatment. Nor can it be supposed that the second Temple was regarded by the prophet as in any way a type or a material counterpart of the Messianic Church. The commentators have forced ideas of this kind into Haggai 2:9, but they are quite foreign to the prophet’s subject. The Hebrew term for the “House of God does not admit of that variety of meaning which belongs to the Greek ἐκκλησία. It must be interpreted strictly of the material building, and the idea of an ecclesiastical organisation must be carefully excluded. Misinterpretations of another kind may be noticed in connection with the passages Haggai 2:6; Haggai 2:21-22. Excess of literalism has introduced in these passages actual phenomena of nature such as Christ declared should precede the completion of His Dispensation; or, finding the interpretation in præ-Christian times, the commentators instance actual revolutions, and overturnings of particular dynasties, those of Persia, Syria, and Greece. But the verses in question really admit only of an ethical interpretation. They are to be expounded in accordance with the language of Old Testament prophecy elsewhere. The details are such as belong to the Hebrew idea of the Theophany of Messianic times, and therefore recur repeatedly in the Prophets and Psalms. It may be doubted whether they had any literal force in the conception of the poets. Certainly their historical counterpart must be found in the moral, not in the material sphere.

The “House,” finally, though the material Temple, is not necessarily the Temple of Zerubbabel. The substantial identity of God’s Holy Place in all periods is assumed. The present building is represented as identical with Solomon’s as well as with the Temple which is to be filled with glory. Thus the question whether Herod’s was not a third Temple rather than a development of the second, need not come into consideration. In this connection we notice that the right rendering in Haggai 2:9 is “the latter glory of this house,” &c., not “the glory of this latter house.”

We have pointed out the leading features in this portraiture of Messianic times. It is proper to observe that, like many other Old Testament prophecies, it appears defective if subjected to minute analysis. We feel that the Temple fills in the prophetic delineation a far larger space than in the historical fact. It seems as if Haggai conceived of the religious influences of the Messianic age as all radiating from a material Temple. Yet the Temple at Jerusalem passed away shortly after the Saviour’s Advent, and had neither successor nor counterpart in the New Dispensation. It is an inconsistency which admits of large illustration, the conversion of the Gentiles being represented repeatedly by the prophets as if an accession to Judaism. The nations “flow to the mountain of the House of the Lord” (Micah 4:1-2; Isaiah 2:2); they receive a new birth at Jerusalem (Psalms 87); they even go up to Jerusalem to keep the Feast of Tabernacles (Zechariah 14:16). Such are the figures under which the extension of God’s kingdom is almost always (see Zephaniah 3:10, note) represented. Instead of “beginning from Jerusalem” (Luke 24:47) it leads men to Jerusalem. Instead of a Christian dispensation superseding a Jewish, the Jews invite the Gentiles into their own body. It is possible that, in some cases, the full significance of such prophetic language is yet to be revealed to the Church of Christ by the course of history. In Haggai’s case, however, we believe we need not look beyond the event of the Saviour’s first Advent. Obscurity will appear natural if we bear in mind that the facts which have been revealed to us in material historical shape were only presented to the vision of the Hebrew prophet “as in a glass darkly.”

III. Division of Contents.—The Book of Haggai presents five distinct utterances, all included within the brief period of four months:—(a) In the first, Haggai rebukes his compatriots for their neglect of God’s House. Their religious apathy is treated as the cause of the prevalent dearth (Haggai 1:1-11). (b) Rulers and people showing signs of repentance, the prophet utters a comforting assurance—“I am with you, saith the LORD.” The work of building is now actively resumed (Haggai 1:12-15). (c) In view of a tendency to contrast the humble proportions of the new building with the grandeur of Solomon’s Temple, Haggai promises that Jehovah’s House shall hereafter have a glory to which the whole universe shall bear witness (Haggai 2:1-9). (d) Haggai’s fourth address reverts to the prevalent dearth, and shows that the labours of men’s hands have hitherto been cursed, because defiled by the sin of religious apathy. Though no signs of better times are visible, the prophet is empowered to utter the assurance, “From this day will I bless” (Haggai 2:10-19). (e) The prophet’s final utterance attaches the promise of Haggai 2:1-9 to the line of Zerubbabel, When the powers of this world are overthrown, this line shall be selected by Jehovah for special honour (Haggai 2:20-23).

IV. Character and Style.—In the prophecy of Zephaniah the extension of Jehovah’s kingdom was treated as the climax to which all political changes and catastrophes should tend. Haggai, with the same bright hope before him, treats it almost exclusively in its relation to the restored Temple. Between the two prophets there intervenes the whole period of Chaldæan ascendency. The final warnings of Habakkuk and Jeremiah—the battle of Carchemish—Nebuchadnezzar’s invasion—the sack of Jerusalem—the exile—the restoration—these are the steps which lead us upward from the level of the prophet of the Judgment to that of the prophet of the Temple’s glories. The “day of wrath “is past. In fulfilment of Zephaniah’s prediction the captivity of Judah has been turned; and in the midst of Jerusalem there survives a people “afflicted and poor” (Zephaniah 2:7; Zephaniah 3:12). It is natural that the first prophecy of the new period should bear on internal reform, and that the restoration of the national religion should occupy the place hitherto filled by great political crises.

The character of the composition necessarily changes with the change of theme. Haggai’s discourses are concentrated primarily on one particular phase of religious duty. They embrace details of a commonplace character, and of short-lived interest. High aspiration is not wanting, but it is almost exclusively associated with a theme which, at first sight, appears prosaic. In Haggai’s utterances, in fact, the functions of a reformer and practical homilist are combined with those of the prophet. They necessarily lie open to the charge of being deficient in poetical ability. It must be admitted, moreover, that the style of the preacher is not such as recommends itself to a critical taste. Repetitions impair the vigour, anomalous constructions the smoothness of his discourses. His frequent use of interrogation and answer robs them of all rhythmical beauty. He is wont, as has been said, to “utter the main thought with concise and nervous brevity,” but it is only after “a large and verbose introduction.” Figures and tropes are altogether wanting, except in the predictions of Haggai 2:6-7; Haggai 2:22. He is the most matter-of-fact of all the prophets. These defects are the more conspicuous in that his utterances are linked together by historical passages of the plainest prose. This composite character may nevertheless serve to explain the literary deficiencies of the book. We have here, it must be remembered, not a continuous outburst of prophetic inspiration, but five inspired utterances welded into one historical book. We do not know that this book proceeded from the pen of Haggai. On the contrary, it is at least as probable that this framework in which the prophet’s discourses have been preserved is the work of some contemporary chronicler. In this case it would be natural that something of the eloquence and impressiveness of the preacher should be lost in the annalist’s reproduction. It is even possible to suppose that the discourses of Haggai, as they now stand, are only a résumé or summary of what the prophet actually uttered.

01 Chapter 1 

Verse 1
(1-11) The First Utterance.—The neglect of God’s House denounced, and declared to be the cause of the prevalent dearth.

(1) Darius the king.—Scil., Darius I., son of Hystaspes, who became king of Persia in B.C. 521. The fact that there were still men living who had seen the First Temple (Haggai 2:3), which fell in B.C. 586, sufficiently disproves the absurd theory that Darius Nothus is meant, who did not accede to the throne until B.C. 423-4. Prophecy is now dated by the years of a foreign ruler, for Zerubbabel, though a lineal descendant of David, was only a pechâh, or viceroy of Persian appointment, not a king in his own right.

The sixth month.—That named Elul, corresponding nearly with our September.

In the first day—i.e., on the festival of the new moon, a holy day which had always been marked not only by suspension of labour, but by special services in the Temple (Ezekiel 46:3; Isaiah 66:23). It was thus an appropriate occasion for Haggai to commence a series of exhortations so intimately connected with the Temple. Besides, it appears to have been an ancient custom that the people should resort to the prophets for religious instruction on new moons and Sabbaths. (See 2 Kings 4:23.)

Came the word . . .—Literally, there was a word of the Lord by the hand of Haggai, &c. This expression, which occurs repeatedly in this book, indicates that Jehovah was the direct source of these announcements, and Haggai only their vehicle.

The prophet.—See Habakkuk 1:1, Note.

Son of Shealtiel.—Strictly speaking, Zerubbabel was the son of Pedaiah, who contracted a Levirate marriage with the widow of his brother Shealtiel. (See Notes on 1 Chronicles 3:17; Jeremiah 22:30; Luke 3:27.)

Governor.—Satrap, or viceroy, a term applied in the Old Testament to the provincial prefects of the Assyrian and Babylonian and Persian empires. (See Note on 1 Kings 10:15.) Joshua, the high priest, is a prominent character in the prophecy of Zechariah. Haggai addresses Zerubbabel as the civil, Joshua as the ecclesiastical head of the restored exiles.

Verse 2
(2) The time is not come.—Better (unless we alter the received text), It is not yet time to come—i.e., it is not yet time to assemble and commence preparations for building. It is not stated on what grounds the people based this assumption; but probably they palliated their indifference to religion by a pretended dread of Persian hostility. Darius, however, unlike his predecessor Artaxerxes, gave the enemies of the Jews no countenance when a report was actually made to him on the subject. (See Ezra 5, 6)

Verse 4
(4) Is it time for you . . .—Literally, Is it time for you to dwell in your houses, and those ceiled?—i.e., probably with cedar and other costly woods. A crushing retort. If the adverse decree of Artaxerxes, which disallowed the building of Jerusalem (Ezra 4:21), had not hindered them from erecting magnificent residences for themselves, how could it reasonably excuse an utter neglect of God’s House?

Verse 5
(5) Consider your ways.—A common expression in this prophet. The results of their conduct are set forth in Haggai 1:6 : they are left to infer from these what its nature has been.

Verse 6
(6) Ye have sown much . . .—Literally, Ye have been sowing much and bringing in little; eating, and it was not to satisfaction; drinking, and it was not to fulness; clothing yourselves, and it was not for any one’s being warm, &c. This description of course merely implies that, notwithstanding all their labours, there was not much to eat, drink, or put on. Compare the use of the phrase “ye shall eat and not be satisfied,” in Leviticus 26:26.

To put it into a bag with holes.—The last clause expresses in a bold metaphor the general prevalence of poverty. Scarcity necessitated high prices, so that money “ran away” as fast as it was earned.

Verse 8
(8) The mountain.—No one mountain is thought of. The term implies the high lands generally, as growing the most suitable timber for building purposes.

Verse 9
(9) Ye looked for much.—Literally, There has been a turning about for much.

I did blow upon it—scil., for the purpose of dispersing it. Even the little that was brought into the garner was decimated by God’s continued disfavour.

Verse 10
(10) Over you.—Better, on your account.—Scil., because of the neglect of God’s House, mentioned in Haggai 1:9.

Verse 11
(11) And I called for a drought upon.—Better, And I invoked a desolation upon. Similarly in 2 Kings 8:1, Elisha announces to the Shunammite. “The Lord hath called a famine, and it shall also come upon the land seven years.”

Verse 12
(12) With all the remnant of.—The word may mean either “the remnant” restored from Babylon, or merely “the remainder” of the people. Similarly in Haggai 1:14; Haggai 2:2.

Verses 12-15
(12-15) The Second Utterance.—The people turn a willing ear to Haggai’s exhortation, and the prophet is now charged to inform them of the return of God’s favour, in the gracious utterance, “I am with you, saith the Lord.”

Verse 13
(13) In the Lord’s message.—Or, on the Lord’s mission.

Verse 15
(15) It must be supposed that the intervening three weeks had been spent in collecting timber in the upland region, as was ordered in Haggai 1:8, and resuming the “work of the house of God.”

02 Chapter 2 
Verse 1
(1) In the one and twentieth day.—Here, again, the day selected is significant. The twenty-first day of the seventh month (Tisri) was the seventh and last day of the Feast of Tabernacles. This was the festival of harvest thanksgiving, and its occurrence had always been marked by observances of a peculiarly joyous character. Moreover, the sacrifices on this occasion were very numerous—the number prescribed by the Talmud for the first day exceeding that of any other day in the year. Thus the scanty harvest and the small beginnings of the Lord’s House would both be brought into prominence. It would be but natural if feelings of despondency were excited among those who were old enough to remember the Temple of Solomon, with its costly accessories and elaborate ceremonial, and the festive rites wherewith the “joy in harvest” had expressed itself in a more prosperous time. There is no ground, however, for supposing that the prophet was himself one of these aged persons-

Verses 1-9
II.

(1-9) The Third Utterance.—This utterance treats of the glory which, in a later time, is to attach itself to the sacred spot whereon the returned exiles are labouring. It was intended more especially as a message of consolation to those who remembered Solomon’s magnificent structure, and who now gazed sadly on the humble proportions of its successor.

Verse 2
(2) The residue.—See Haggai 1:12, Note.

Verse 3
(3) Is it not . . .—Better, is not such a (Temple) as this like nothing in your eyes?

Verse 5
(5) According to the word.—Better, with the word. The clause is connected with the closing words of Haggai 2:4. Jehovah is present with them, and so is His Promise made by solemn covenant in the days of old.

So my spirit.—Better, and my spirit. Besides such promises of God’s abiding favour as Exodus 29:45-46, they have among them the abiding presence of His Holy Spirit. Having these, let them not be afraid. The evidence of the Divine Presence was the mission of inspired prophets, such as Haggai and Zechariah, and the Targum and the Rabbis are perhaps right in referring the words “and my spirit” exclusively to the “spirit of prophecy.” It may be noticed that the later Jews held that the Holy Spirit left the Church after the deaths of Zechariah and Malachi.

Verse 6
(6) Yet once, it is a little while.—The construction is very difficult. The best rendering appears to be, Yet one season more (supplying êth before achath), it is but a little while, and, &c. The meaning of these clauses is then that given by Keil—viz., “that the period between the present and the predicted great change of the world will be but one period—i.e., one uniform epoch—and that this epoch will be a brief one.” The LXX. (followed in Hebrews 12:27) omits the words “it is a little while” altogether, and so is enabled to render “I will yet shake once” (i.e., one single time, and one only), a rendering which, if we retain those words, is apparently impossible. The fact is, the original passage here, as in other cases, must be treated without deference to its meaning when interwoven in New Testament argument. There is yet to be an interval of time, of limited duration, and then shall come a new era, when the glory of God’s presence shall be manifested more fully and extensively. Notwithstanding its intimate connection with the Jewish Temple (Haggai 2:7; Haggai 2:9), this new dispensation may well be regarded as that of the Messiah, for Malachi in like manner connects His self-manifestation with the Temple. (Comp. Malachi 3:1, and see our Introduction, § 2.) Without pretending to find a fulfilment of all details, we may regard the prophet’s anticipations as sufficiently realised when the Saviour’s Advent introduced a dispensation which surpassed in glory (see 2 Corinthians 3:7-11) that of Moses, and which extended its promises to the Gentiles. When Haggai speaks here and in Haggai 2:22 of commotions of nature ushering in this new revelation, he speaks according to the usage of the Hebrew poets, by whom Divine interposition is frequently depicted in colouring borrowed from the incidents of the Exodus period. (See Habakkuk 3; Psalms 18:7-15, Psalms 93, 97) If the words are to be pressed, their fulfilment at Christ’s coming must be searched for rather in the moral than the physical sphere, in changes effected in the human heart (comp. Luke 3:5) rather than on the face of nature.

Verse 7
(7) And the desire of all nations shall come.—Better, and the precious things of all the nations shall come—scil., shall be brought as offerings. (Comp. Zephaniah 3:10; Zechariah 14:16.) So apparently the LXX., ἥξει τὰ ἐκλεκτὰ πάντων τῶν ἐθνῶν. The rendering of the Authorised Version, which is based on Jerome’s et venit desideratus cunctis gentibus, is grammatically impossible with the present text, for the verb “come” is plural, not singular. Its retention in some of the modern commentaries is mainly attributable to a natural unwillingness to give up a direct Messianic prophecy. Apart, however, from the grammatical difficulty, it must be remarked that the Messiah was not longed for by all nations, and that if He had been there would be no point in mentioning the fact in the present connection. On the other hand, the prediction of Gentile offerings to the Temple is most appropriate. It is the answer to those who sorrowed when they contrasted the mean appearance of this present house with the glories of that built by Solomon (Haggai 2:3). It also explains the otherwise meaningless utterance in Haggai 2:8. Another possible rendering is that adopted by Fürst, and (at one time) by Ewald, “And the pick of the nations shall come,” scil., with offerings to the Temple. The significance of the utterance is the same with either translation—scil., that by agencies not specified the Gentile world is to be converted and induced to offer worship and homage to Jehovah.

Verse 8
(8) Silver . . . gold.—It is unnatural to suppose that this is said in the sense of Ps. , as implying “I have no need of silver or gold.” Clearly what is meant is that the treasures of earth are at God’s disposal, and that He will incite the Gentiles to offer their silver and gold in His Temple. A rigid application of this prediction is impossible. (See Introduction, § 2.)

Verse 9
(9) The glory . . .—Better, The latter glory of this house shall be greater than the former. The new sanctuary is regarded as identical with that reared by Solomon. It shall have a claim to celebrity unrivalled even in the palmiest days of olden time, when Jehovah shall turn the attention of all nations to His sacred place, as predicted in Haggai 2:6-7.

Between this third utterance and the fourth (Haggai 2:10-19) intervenes Zechariah’s exhortation to repentance (Zechariah 1:2-6) uttered in the eighth month.

Verses 10-19
(10-19) The Fourth Utterance.—The recent season of scarcity is again accounted for and immediate blessings are announced. This address dates about two months later than its predecessor—viz., from the ninth month—scil., Chisleu (November—December), when the early rain would be looked for to water the newly-sown crops. At such a time, especially after the scarcity of the preceding season, there would naturally be great anxiety about agricultural prospects.

Verse 12
(12) Holy flesh.—The flesh of the sacrifice hallowed the person who touched it (Leviticus 6:27), but this sanctification was not conveyed to anything he might afterwards touch. On the other hand (Haggai 2:13), he who was defiled by such a pollution as contact with a dead body, conveyed defilement even to the tabernacle. (See Numbers 19:13 : “Whosoever toucheth the dead body of any man that is dead, and purifieth not himself, defileth the tabernacle of the Lord.”) Even so, according to Haggai, the guilt of impiety incurred by the Jews in neglecting the Temple had tainted the labour of their hands, and caused famine. And what merit they might claim for restoring the altar-worship and keeping the prescribed feasts (Ezra 3:2-6) was not conveyed further. It was cancelled by their neglect of an equally important duty. This latter point, however, is not brought out, but is left to be supplied by the prophet’s hearers.

Verse 13
(13) Unclean.—The defilement incurred by contact with a dead body was one of the deepest. (See Numbers 19:11-16.) On the force of the term tmê nephesh, compare the passages Leviticus 21:11; Leviticus 22:4; Numbers 6:6.

Verse 14
(14) That which they offer there—i.e., probably, “on yon altar,” but the expression is singular. In Ezra 3:3 we read, “And they set the altar upon his bases. . . . and they offered burnt offerings thereon unto the Lord, even burnt offerings morning and evening.”

Verse 15
(15) From this day and upward—i.e., backward.

Before a stone was laid . . .—Alluding to the recent resumption of building, not to the laying of the foundations fifteen years previously.

Verse 16
(16) Since those days were.—Better, from the time when things were so, or, since such things were—i.e., throughout that whole period of neglect up to the date when they resumed the work of restoration. Throughout that period the harvests had grievously disappointed expectation. A heap of sheaves which ought to have contained “twenty “—the measure is not specified—yielded only “ten;” and a quantity of grapes which should have yielded fifty poorahs, only produced twenty. The word poorah elsewhere means a “wine press;” here, apparently, it is the bucket or vessel which was used to draw up the wine. The last clause of the verse must therefore be rendered “When one came to the pressfat to draw out fifty poorahs, there were but twenty.”

Verse 17
(17) I smote you with blasting and with mildew . . .—This is a reminiscence of Amos 4:9, “I have smitten you with blasting and mildew . . . yet have not ye returned unto me, saith the Lord.” “Blasting” and “mildew” are two diseases on corn enumerated by Moses (Deuteronomy 28:22) among the curses on disobedience. The “hail” is added by Haggai, perhaps as particularly destructive to the vines. On the peculiar phrase, êyn ethcem êlay, which here takes the place of the lô shabtem âday of Amos, see Ewald, Grammar, § 262 b.

Verse 18
(18) Even from the day.—Better, even to the day. The rendering of the Authorised Version makes the passage quite unintelligible, for in no sense can the twenty-fourth day of the ninth month coincide with the day “that the foundation of the Lord’s Temple was laid.” The Temple had been founded fifteen years before, in the second month of the second year of Cyrus (Ezra 3:10). The work of building had been carried on intermittently till within two years of the present time. It had then been entirely suspended, and had only been actively taken in hand after Haggai’s address in the sixth month of this year. The force of the passage is sufficiently plain if we render as above. “In order to make the blessings to be announced in Haggai 2:19 appear in strong contrast to the distress pictured in Haggai 2:16-17, the prophet repeats the injunction of Haggai 2:15, but with a larger range of retrospect. The whole period back to the time when the foundation of the Temple was laid in the reign of Cyrus was more or less one of distress on account of the unfaithfulness of the people; for between that time and the present all the efforts that had been made to complete the work were spasmodic and feeble” (McCurdy). The rendering “even to the day” is quite allowable, though the construction is certainly rare.

Verse 19
(19) Is the seed yet in the barn?—i.e., There is no grain as yet in the barn, the harvest having been blighted in the last season. The term rendered in the Authorised Version “seed” does not imply grain for sowing, but grain for provision. The fruit harvest was as defective as that of cereals, having been cut off by the hail. (See Haggai 2:17.) The prospect was thus one of deepest gloom. But human helplessness is God’s opportunity. He pledges His word even at this crisis by the mouth of Haggai, “From this day I will bless.”

Verses 20-23
(20-23) The Fifth Utterance.—The promise of Haggai 2:6-9 is enlarged. The heathen powers shall be consumed one of another, but the line of Zerubbabel shall stand secure, and be a witness to Jehovah’s faithfulness. Here, as in Haggai 2:6-9, the only satisfactory interpretation is that Haggai was charged with a prediction—purposely vague and indistinct in character—of the extension of God’s kingdom by the Christian dispensation. “Zerubbabel,” the descendant of David, includes in himself Him who was according to the flesh his lineal descendant. Just in the same way in older prophecy “David” is himself identified with that Messiah in whom the glories of the Davidic house were to culminate. (See Psalms 89:19, and comp. Jennings and Lowe, Commentary, Introd. to Psalms 89) It appears as unnecessary to find a literal fulfilment of the prediction of the overthrow of the world-powers, “every one by the sword of his brother,” as of the utterance (repeated from Haggai 2:6), “I will shake the heavens and the earth.” It is true that the empires of Babylon, Persia, Syria, and Greece each in its turn declined and passed away. But in the Roman Empire the world-power was as strongly represented as ever, when Christ came on earth. It was to succumb later on to moral, not to material force. Nothing, in fact, can be extracted from these passages beyond a dim presage of the heathen kingdoms being pervaded by the moral influence of the Christian Church.

Verse 23
